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[Abstract]

Theory of Defilements in the Huaweom Buddhism

Ven. Bon-gak0Oin, Young-you)

In msaka Sutra, defilement is regarded as an illness of sentient
beings that is accompanied by suffering. Led by the illness of defilement,
sentient beings generate three poisons (or the three unwholesome roots,
which are referred to as ignorance, attachment, and aversion), and are
bound by an outcome of ultimately living painful lives. Since human
beings have innate Buddhahood, it is said that the belief that one can
become Buddha by ridding oneself of defilement as well as by the
demonstration of Bodhicitta can cure the illness of defilement.

A characteristic of the defilement theory of Avatawsaka Sutra is that
the irony of the bodhisattva path and the middle way resuhs in all defilement,
including the three poisons, serving as practices tools of Bodhisattva.
This is because Bodhisattva enlightens sentient beings by using the
defilement door as a path. In other words, sentient beings' defilement
and suffering are the driving forces of a vow that txi“ers the practices
of Bodhisattva.

In Hwaeom Scripture studies, the defilement-related teachings of the
Abhidharma Storehouse Treatise and Yogacara are embraced. They also
reveal the view towards defilement in the five doctrinal teachings, and
claim this view towards defilement in the ultimate teachings of Avatamsaka
Sutra is Beonnoi Jeuk Bori (the defilement keif is bodhi or enlightenment)
and dan die Dan's( len one illusion is severed, all are severed) danhok

theory (the methodology of stopping defilement). It takes the example
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where Vasubandhu said that having no beginning, middle, and end in
doing away with defilement is like having no beginning, middle, and
end in an oil lamp’s flame. In conclusion, the illness of defilement that
accompanies the suffering of sentient beings can be healed through a
believing mind as well as through Bodhicitta. From the perspective of
the bodhisattva path, the defilement of sentient beings is what led to
the creation of a Bodhisattva vow. Ultimately, from the perspective of
the Middle Way of Reality, it is Weonyung Muae (complete unobstructed
inter-penetration of things) and Bollae Cheongjeong (originally pure). As
such, the realization of sunyata (the nature of the Void), where there
is no absolute cleanness or absolute filthiness, leads to the realization
of Beonnoi Jeuk Bori (the defilement itself is bodhi or enlightenment)

and Guraebudongbul (the original nature of Buddha).

Key Words: Hwaeom, defilement, Beonnoi Jeuk Bori (the defilement

itself is bodhi or enlightenment)
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