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[Abstract]

The Truth and Development of Klesa

Yen. Jong-suk(Chun, Dong-hyuk)

I researched the following : 1) What is klesa and how does it happen?
2) How can one get rid of klesa? 3) What are the definitions of liberation,
Nirvana and enlightenment (Bodhi) as a result of removing klesa, based
on each denomination of Early Buddhist and Abhidharma ~” Mahayana
Buddhism (lvladhyamaka-vipasyana, Vijnanavada, tathagatagarbha) —
Esoteric Buddhism, and the development of it, such as how they defined
these questions and what answers they come out with. As a result, |
was able to conclude the following, klesa is the basis of mankind and
the efficient cause of attaining Buddha-hood. | was also able to confirm
that the concept, attitude of analyzing and the process of attaining
Buddha-hood changed, according to the transition of the period. Moreover,
| could see that the basic reason for this change is closely related to
the circumstance of denomination of that time. In other words, according
to the purpose and idea which each denomination pursues, the education
and practice clause also transformed.

Specifically, Early Buddhist and Abhidharma were Buddhism, which
were on the process of establishing education and the way of practice.
To this, the questions for karma, samsara and liberation, which were
the topics of the Upanisad period, were overlapped. Further, the strenuous
discussion as well as the tendency for fulfillment, asceticism and Zen
even influenced Buddhist denominations. Because of this complex

influences, Early Buddhism and Abhidharma inevitably had attitudes of
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thoroughly analyzing things, and thus was the reason for their complicated
and complex education and practice clause.

Analyzing and dividing the law of the whole thing into laws of 5
groups and 75 kinds with too much detail, or dividing klesa, into 10
kinds, and then dividing these into two types, being free from
closed-mindedness and practicing asceticism, and then dividing into four
types, the Four Noble Truth, and then analyzing and assigning this into
three worlds, the world of desire, the world of lust (rupa) and the world
of a-rupa, which originated with the period of that time and along with
the provisions of denominations.

On the other hand, | think that Mahayana Buddhism, which appeared
after carrying out this precise analysis was inevitably influenced by the
people in Abhidharma, and Buddhism, which accepted and braced this
delicately, was Buddhism, Vijnanavada. Furthermore, | believe that by
simply bracing and newly arranging the most complicated theory into
the keyword of Mahayana Buddhism, <the law of the whole thing: objects
are not the truth : sarva-dharma-nihsvabhava> theory is the ideology
of Madhyamika and tathagatagarbha, which exclaimed that defilements
are enlightening and that life and death are defilements and further, nirvana
is enlightening. Also, Buddhism, which acclaimed for the theory of being
the Buddha as itself based on the notions of dharanl, praying and yoga,
accepting Hinduism” right after accomplishing Hinduism, which was the
combination of Veda religion and siva of the native people, is the new
Buddhism, known as Esoteric Buddhism. And with these era and
denomination situations, the question on the standpoint of looking at
the law, which is another truth of the universe, whether it is from each

other's point of view or from the view point of the characteristics, is
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another measure that changes education and the law of practice. Moreover,
admitting all thE existence and the theory, Vijnanavada, which were on
each other's view point of pluralism, became naturally complicated and
analytical. On the contrary, Tathagatagarbha, Zen and Esoteric Buddhism,
from the view-point of monism, looked at klesa, enlightening and mankind
and Buddhism as one, and furthermore, attempted reverse and transform
by positively diverting the klesa itself to the basis for attaining enli®itenment
and energy. In addition, it is analyzed that it is ansformed into Buddhism
of not residing and obsessing, and existing easily as itself, which does
not reside in one place in and does not obsess with one thing.
Klesa is the basis of mankind and the efficient cause for the liberation
and attainment of Buddhism. However, it is the eternal task for us to
sublimate it as the motive for attaining Buddhism, not being bound to
is as the basis of mankind. Hence, we need to keep in mind that klesa
depends on the way of living in each one of us, given at each and

every moment.

Key Words: Kklesa, the development of klesa, bodhi, mahayana buddhism,

esoteric buddhism
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